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‘Not open for debate’: Staatsräson and the policing of 
knowledge production
Schirin Amir-Moazami 

Institute of Islamic Studies, Freie Universitat Berlin, Berlin, Germany

ABSTRACT  
Germany’s Staatsräson – enshrined in the official doctrine ‘Israel’s 
security is Germany’s reason of state’ – has evolved into a powerful 
security dispositive with far-reaching geopolitical and domestic 
effects. This article analyses the operations of power mobilized by 
this non-legally binding and yet coercive political dogma with a 
specific focus on academic knowledge production. Foregrounding 
the intersection of security discourses and ideological 
interpellation, entailed in the combined weaponization of ‘Israel 
related antisemitism’ and ‘Islamism’, the article argues that 
Staatsräson reconfigures the university into a site of epistemic 
obedience. It does so by aligning with state power through extra- 
legal and anticipatory practices of surveillance, censorship, and self- 
censorship. The article shows that Staatsräson emerges as an 
institutionalized ideological project. It binds Germany’s historical 
memory politics with paradigms of counterterrorism, reproduces 
colonial-racial hierarchies, and shapes the very conditions under 
which knowledge is produced.
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Introduction

In December 2023, I attended an online meeting organized by scholars, most of whom 
were based in Germany – some Palestinians, some people of color, but mostly white 
Germans, some in precarious positions, others tenured professors. It was one of those 
non-public gatherings that had already been common long before October 7, 2023, 
and became even more frequent afterwards. We exchanged ideas about how academics 
could respond to Israel’s genocidal onslaught on Palestinians in Gaza, Germany’s overt 
complicity, and the intensified pressure on critical knowledge production since October 
7. The meeting was partly analytical, partly strategic, and also somewhat therapeutic, 
as many of us felt isolated within our immediate academic environments – a condition 
that Palestinian scholars or those centering Israel’s settler colonialism and Western com
plicity had faced long before October 7 (cf. Al-Taher & Younes, 2024). After a series of 
exchanges, one of the international participants interjected, expressing astonishment at 
how surprised some of us seemed about the repression we were observing. Genocide 
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studies, he reminded us, have long shown that genocidal violence always goes hand in 
hand with the control of knowledge production – and thus with what decolonial scholar
ship has conceptualized as ‘epistemicide’ (Grosfoguel, 2015; Santos, 2014). While some
what obvious, this statement struck me and has stayed with me ever since that grey 
December afternoon.

Our puzzlement – including my own (Amir-Moazami, 2025) – is itself symptomatic of 
the very condition we sought to interrogate during the workshop. It reveals how the 
erasure of Palestinians is woven into the very fabric of German educational institutions, 
whose practices range from tacit ignorance to overtly racialized sanctioning (cf. Al- 
Taher & Younes, 2024; Doughan, 2018, 2024).

In what follows, I ask how the correlation between the genocide in Palestine and the 
control of academic knowledge production operates in the academic context of Germany. 
The policing of knowledge within the academy as a means of suppressing solidarity with 
Palestine has been observable across the Global North (Ziadah, 2025). Yet, alongside the 
United States, Germany stands out for its unwavering support of Israel, which has entailed 
an intensification of surveillance mechanisms, including the securitization of knowledge 
production.

Germany’s political doctrine is encapsulated in the notion of Staatsräson, as pointedly 
articulated by Angela Merkel in a speech before the Knesset in 2008 on the 60th anniver
sary of the founding of the State of Israel: ‘Every federal government and every chancellor 
before me was committed to Germany’s special historical responsibility for Israel’s secur
ity. This historical responsibility is part of my country’s raison d’être. For me as German 
Chancellor, therefore, Israel’s security will never be open to negotiation.’1

Staatsräson has unleashed far-reaching techniques of surveillance and repression on 
the domestic level, which have been well documented and analyzed (e.g. Al-Taher, 
2024; Al-Taher & Younes, 2024; Doughan, 2024; El-Qalqili & Samour, 2024; Gidley et al., 
2022; Herzmark, 2024; Neumann, 2023; Samour, 2025; Strick, 2024; Traverso, 2024; 
Younes & Al-Taher, 2024).

Of particular relevance to this focus are Anna-Esther Younes and Hanna Al-Taher’s 
works on the repercussions of settler-colonial logics within the university, and their ana
lyses of Staatsräson across educational contexts from schools to higher education (Al- 
Taher & Younes, 2024; Younes & Al-Taher, 2024). Younes and Al-Taher interrogate the 
racialized effects of Staatsräson and situate the erasure of Palestine within everyday prac
tices of policing and disciplining in schools and universities, where liberal notions of 
freedom and education reproduce what they term ‘racial frontiers.’ Drawing on concep
tual frameworks from Lisa Lowe and Nadera Shalhoub-Kevorkian, they expose how colo
nial grammars of freedom and humanity continue to shape educational institutions in 
Germany and lead to the exclusion and silencing of Palestinian students and scholars.

Building on their work, my article takes a step back. I pause on the notion of Staatsrä
son itself and ask how it operates in the domain of academic knowledge production. My 
aim is thus more modest in that I focus on the university rather than on the entire field of 
state educational institutions. I contend that schools and universities cannot be treated as 
equivalent institutions but are subject to different mechanisms of state control. Precisely 
because universities enjoy a larger degree of autonomy, it is crucial to ask how and why 
Staatsräson operates as a para-, extra- and quasi-legal formation through more subtle 
forms of ideological inscription within academic life.
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I first conceptualize Staatsräson as a security dispositive that operates through the 
classification of threats, the disciplining of knowledge, and the racialized regulation of 
dissent (e.g. Bigo & Tsoukala, 2008; Buzan et al., 1998; Huysmans, 2006; Neal 2009). I 
approach its invocation as a performative speech act that delineates the boundaries of 
legitimate discourse.

Security discourses enable and legitimise measures that often exceed the boundaries 
of existing legal norms. They are therefore commonly associated with the shifting of pol
itical debate into the sphere of the state of exception: a space in which the law may persist 
institutionally, but is stripped of its normative autonomy, and where the principles of the 
rule of law can be suspended. Being placed above international law and fundamental 
rights, Staatsräson is a case in point for the transition into the state of exception (Traverso, 
2024).

Staatsräson has also been actively reproduced within academic institutions. In this vein, 
the leadership of German universities has repeatedly called in police forces to securitise or 
dismantle student protest movements that foregrounded Germany’s complicity in Israel’s 
occupation of Palestine and the ongoing genocide in Gaza.2 More importantly, university 
administrators have publicly invoked Staatsräson as a ‘consensus that must apply to 
everyone’ and that is ‘not open for debate.’3

To understand how we have reached a point where universities openly endorse Staats
räson – at a moment in which Israel’s genocide is livestreamed – we need to move beyond 
the framework of the ‘state of exception’ conventionally associated with it. In a second 
step, I therefore suggest foregrounding the ideological foundations of Staatsräson, 
which actively sustain and reproduce processes of securitization. In so doing, I connect 
the securitization of knowledge production to Louis Althusser’s analytical lens of ‘interpel
lation’ (Althusser, 1997, 2014, pp. 188–197).

More specifically, I argue that the domestic foundations of Staatsräson and its focus on 
so-called ‘Israel-related antisemitism’ are rooted in a particular memory regime that 
conflates historical responsibility with unconditional support for the state of Israel. As 
both Anna-Esther Younes (2014, 2020) and Sultan Doughan (2018, 2024), Gidley et al. 
(2022) have shown from different analytical vantage points, this regime has specifically 
targeted Muslim, Arab and Palestinian communities. Thereby the notion of ‘Israel- 
related antisemitism’ got gradually entangled with an expansive conception of ‘Islamism’, 
drawing on longstanding suspicions of Muslims, Arabs and Palestinians as existing 
outside the bounds of the civilized world – if not of humanity altogether.

I argue that the gradual alignment of these two ideological pillars of Staatsräson – the 
‘fight against Israel-related antisemitism’ and the ‘fight against Islamism’ – mobilizes the 
state apparatus not only through explicit prohibitions but also through multiple forms of 
interpellation. Its effectiveness rests on the interplay between the ideological and the 
repressive state apparatus from which academia and its knowledge-producing insti
tutions are by no means immune.

Although the analytical lenses I draw from Foucault and Althusser offer distinct and at 
times conflicting analytics of power (Butler, 1997; Montag, 1995), their combined frame
works are productive for my purpose. Understanding Staatsräson requires attention both 
to its security rationalities, which are constitutive of the concept itself, and to the ideologi
cal underpinnings through which these rationalities become internalized, if not embo
died, within academic life.
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Adopting a critical political-theoretical lens, I draw on empirical examples such as gov
ernmental resolutions, administrative statements and public interventions by academics 
to reveal the structural mechanisms through which knowledge production is shaped in 
and through the state apparatus.

Staatsräson as a security dispositive

I begin by sketching out key aspects of Staatsräson as a political-theoretical concept and 
its historical legacy in relation to Germany’s commitment to Israel’s security. The notion 
of raison d’État – etymologically the ‘reason’ or even ‘wisdom’ of the state – emerged 
from the crisis of the medieval state, which was grounded in natural law, and took 
shape in the sixteenth century. Central theorists in this tradition include Niccolò Machia
velli and Giovanni Botero (cf. Knoll & Saracino, 2018). Despite notable differences (cf. 
Campagna, 2012; Knoll & Saracino, 2018; Rumpf, 1980), both Machiavelli and Botero 
understood ragione di stato (reason of state) as encompassing both the imperative to 
maintain state power and the rationalized exercise of that power, or the ‘art of govern
ing’, as Foucault (2004) put it.

However, both the intellectual history and the conceptual genealogy of reason of state 
suggest that it has never been a theologically, philosophically, nor legally clearly deli
neated notion (Münkler, 1987). More often, Staatsräson is understood as a technique of 
governance oriented toward the self-preservation and strengthening of the state (Fou
cault, 2004; Rumpf, 1980, p. 174). Despite, or precisely because of its contradictory and 
imprecise character, political and legal theorists generally agree that reason of state 
allows the state to suspend the rule of law, or parts thereof, whenever its security or pol
itical interests are perceived to be at risk (Engelmann, 2024; Hennig 2012; Michaels, 2023; 
Rumpf, 1980; Samour, 2025).

Staatsräson is thus a deeply ambiguous concept. It gets even more fraught if we con
sider that Germany grounds its national identity in the pledge to ensure the security of a 
geographically external state with reference to moral historical responsibility. In its con
sequences regarding Israel’s continuous expansion of settlements into Palestinian land 
and other neighboring countries, the related ethnic cleansing, oppression and genocidal 
assault on Palestinians can hardly be justified as wise or reasonable. Simon Strick therefore 
distinguishes Staatsräson into a ‘speech act’ that is addressed to Israel and a ‘practice’ 
oriented towards Germany (Strick, 2024). By ‘doing Staatsräson’, Strick argues, Germany 
first and foremost does ‘something to itself’.

While I agree with this analysis, I would add that the self-referential remaking of Germany 
is, of course, part of a broader imperial structure and a security architecture. Germany’s 
‘doing something to itself’ can thus not be neatly detached from geopolitical dynamics 
and capitalist interests, which Israel’s settler colonial project and its Western allies have nur
tured for decades (Hanieh et al., 2025; Khalidi, 2020). ‘Doing Staatsräson’ legitimizes settler- 
colonial violence and positions Germany to act in specific ways on the international stage. 
These actions contribute to global impunity for Israel’s violations of international law, and 
they facilitate the dispossession and erasure of Palestinians. Moreover, as a performative 
iteration of Germanness, ‘doing Staatsräson’ serves to deflect attention from the machinery 
of violence it upholds. Instead, it redirects attention to the ‘public enemy’ within whose very 
presence re-exposes Germany’s complicity in that violence.

4 S. AMIR-MOAZAMI



Germany’s legitimation of the complete destruction and annihilation of Gaza as Israel’s 
‘self-defence’ against security threats posed by Hamas and its regional allies probably rep
resents the most violent example of the performative nature of Staatsräson as a security 
dispositive. The domestic repercussions of securitisation are evident in a range of 
measures. These include the pre-emptive banning of protests, the prohibition of 
certain languages in demonstrations (especially Arabic), and the expansion of executive 
powers accompanied by documented police violence. They also encompass restrictions 
in citizenship and criminal law, the cancellation of cultural and academic events, the dis
invitation of speakers and public defamation campaigns. All of these measures were 
justified in response to alleged security concerns (cf. Ragab, 2024; Samour, 2025). Staats
räson as a security dispositive thus performs a dual political function: on the one hand, it 
serves to justify or obscure Israel’s actions. On the other hand, it legitimises carceral prac
tices domestically.

One of the central bases for this deflection are the expansive state-lead measures 
against antisemitism which increasingly centred on ‘Israel related antisemitism’ (cf. 
Doughan, 2024; Gidley et al., 2022; Younes, 2020, 2023). This culminated in the National 
Strategy against Antisemitism and for Jewish Life (NASAS), established in 2022 and 
expanded after October 74. The NASAS encapsulates the conflation of anti-Zionism 
with antisemitism. Its central instruments are the ‘BDS resolution’ from 2019, which 
frames any support for the Boycott, Divestment, Sanctions movement as ‘antisemitic’5. 
Another key instrument is the institutionalization of an extended definition of antisemit
ism coined by the International Holocaust Remembrance Alliance (IHRA)6. Additionally, 
NASAS facilitated the nationwide establishment of ‘Commissioners for Jewish Life and 
the Fight against Antisemitism.’ Two new resolutions also play a significant role.7 These 
place almost exclusive emphasis on ‘Israel-related antisemitism’ or ‘hostility to Israel’ 
while claiming to ‘protect and cultivate Jewish Life in Germany.’

It is important to stress that these instruments of monitoring and control are not legally 
binding. Resolutions are political statements issued by the German Bundestag. They 
reflect parliamentary opinion rather than enforceable law. However, this simultaneously 
implies that they are not subject to judicial review, and they do not have to undergo 
checks by constitutional law (Engelmann, 2024; Samour, 2025). Paradoxically, it is pre
cisely this missing legal supervision which has reinforced sovereign state power and arbi
trariness without transparent procedures of control. Staatsräson thereby evolved into an 
extra-legal technology of power, while ‘acting like a law’ (Hoffinger, 2025). After October 
7, Staatsräson also entered the courtroom, for example, in Regensburg, where a Palesti
nian applicant was denied German citizenship with explicit reference to Staatsräson 
after refusing to affirm ‘Israel’s right to exist’ (cf. Meinel, 2025).

Academia and the state apparatus

In February 2025 Germany’s federal parliament issued a resolution that specifically 
addresses state educational institutions as well as knowledge production, more gener
ally.8 This document merits closer examination, particularly for its recurring conflation 
of ‘antisemitism’ with ‘hostility toward Israel’, and its complete silence regarding the 
erasure of Palestine by Israel and its allies. Considering my focus on Staatsräson as a 
security dispositive, I want to draw particular attention to the document’s explicit 
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emphasis on technologies of surveillance in academic settings, suggested, for example 
in the 

call on universities … to review existing security protocols, to establish close communication 
with security authorities in events of a threat, and to strengthen security measures where 
necessary … This includes, among other things, the continuous development of security con
cepts in response to changing circumstances. In this process, universities should be able to 
draw more systematically and effectively than before on the expertise of security authorities.9

Now, how can such extra- and paralegal practices persist in institutions of higher edu
cation which continue to publicly praise themselves as bastons of critical dialogue and 
free thought?10 And how can we make sense of the fact that academic institutions will
ingly adopt the repressive effects of Staatsräson, normalising police presence on cam
puses and adopting techniques of surveillance and knowledge control?

To answer these questions, I suggest analysing the operations of Staatsräson beyond 
its repressive components and to foreground the intersections between ideology and 
repression as conceptualised by Althusser. Althusser distinguishes between the ‘Repres
sive’ and the ‘Ideological’ State Apparatus. These function in different ways. At the 
same time, they are constituted by two distinct yet intertwined ‘bodies.’ The first refers 
to institutions that constitute the repressive state apparatus. This includes forms of 
power ranging from ‘the most brutal physical force’ to ‘mere administrative commands 
and interdictions,’ as well as ‘open and tacit censorship’ (Althusser, 1971 [1997], p. 20). 
The second refers to institutions that make up the ideological state apparatus. Althusser 
argues that these play a key role in reproducing the relations of production. They do so 
behind a ‘shield’ provided by the repressive State apparatus’ (Althusser, 1971 [1997]).

In a nutshell, administrators’ performative endorsement of Staatsräson, combined with 
the deployment of police on campuses, reveals how closely ideology and repression are 
intertwined, and how tightly academic institutions align with the state apparatus. Long 
before October 7, the German Conference of University Presidents (Hochschulrektorenkon
ferenz, HRK) had already affirmed the tools underpinning Staatsräson. Shortly after 
the federal adoption of the anti-BDS resolution in 2019, the HRK endorsed the IHRA 
definition of antisemitism and expressed its wish to ‘see it established across university 
campuses.’11

In a dramatized tone, the HRK released another statement in late 2023 that strongly 
resembles the above-mentioned resolution addressed to educational institutions. It 
called for ‘visible expressions of solidarity with Jewish life, stricter reporting and sanction
ing of antisemitism, enhanced campus security, expanded academic engagement with 
antisemitism and Jewish history, and intensified cooperation with Israeli institutions.’12

These measures exemplify how the securitization of academic space is facilitated both 
through state pressure and through institutional self-alignment.

Reframing the question of what ideological foundation sustains the ‘reason’ of Staats
räson through an Althusserian lens, we can ask a different question. Which ideological 
framework legitimizes such far-reaching measures that silence and sanction solidarity 
with Palestine by weaponizing antisemitism, both within academic contexts and beyond

Many scholars have shown that the ideology of the Staatsräson is animated by Ger
many’s specific memory regime which has singled out the Holocaust as the one and 
only ‘real’ genocide, and which gradually conflated the figure of the persecuted Jew 
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with the state of Israel (e.g. Jureit & Schneider, 2010; Marwecki, 2020; Moses, 2021a, 
2021b). Because of this conflation, the threat to Israel’s security is seen as a threat to 
‘Jewish life’ per se.13 And because Germany’s post-war national identity has been consti
tuted on its redemptive alliance with the state of Israel, the threat to Israel’s security is 
staged as a threat to Germany.

Yet, the epistemic foundation of the ideology of the Staatsräson is not solely rooted in a 
specific memory regime morphing into the unconditional commitment to Israel’s security. 
It is also intertwined with the security apparatus designed to combat and prevent ‘Isla
mism’, both globally and domestically (Doughan, 2018, 2024; Gidley et al., 2022; 
Younes, 2014, 2020). The pivotal link is the figure of the ‘Islamist’. As Anna-Esther 
Younes has observed in her analysis of the reports of the Federal Office for the Protection 
of the Constitution (‘Verfassungsschutz’) in Berlin from 2002 to 2009, the label ‘Islamism’ 
gradually expanded, dehistoricising and dehumanising the ‘figure of the Muslim’ 
(Younes, 2014, p. 119) and carving out ‘the figure of the Palestinian anti-Semite as one 
of the prime instigators or sources for this predicament with the Israeli-Palestinian 
conflict’ and the ‘prime site upon which anti-Semitism today is lived out.’ (Younes, 
2020, p. 252).

Sultan Doughan has examined how these dynamics are deeply embedded in Ger
many’s post-Holocaust civic regime and the production of hierarchies of citizenship 
and belonging. In her analysis, the invocation of responsibility toward Israel operates as 
a mode of ‘responsibilization’ that reproduces racialized exclusions within civic education 
and the public sphere and positions Muslims, Arabs and Palestinians as perpetual sus
pects under specific moral scrutiny (Doughan, 2024).

More recently, also movements with no connection to Islam whatsoever began to 
appear in the reports of Federal Office for the Protection of the Constitution under the 
rubric of ‘Islamism’. Student movements for Palestine, for example, were depicted as ‘sup
porters of anti-constitutional groups, particularly from the anti-Israel boycott spectrum and 
the far-left extremist scene’.14 In other words, the discourse on Germany’s historical 
responsibility toward Jews – intimately intertwined with the state of Israel – has increas
ingly merged with the construction of a threatening figure imagined as both internal and 
external to society: the ‘Islamist’, the ‘Hamas sympathizer’ or the ‘extremist with foreign 
ties’ (‘auslandsbezogener Extremismus’) who might be a Middle Eastern migrant, a 
Muslim, a Palestinian, an Arab, a ‘left-wing extremist’ or even a Jew affiliated to the 
global movement Jewish Voice for Peace.15 The chilling effects of being listed in intelli
gence reports as ‘hostile to the constitution’ are particularly severe for racialized 
groups targeted by such classifications. Consequences can range from defunding to 
the revocation of civil rights (Schiffauer, 2008, 2012).

As Younes and Doughan have shown, the ‘fight against antisemitism’ is thus intimately 
entangled with the ‘war on terror’ which has cyclically unfolded its racializing logics since 
9/11 (cf. Doughan, 2018, 2024; Fekete, 2009; Gidley et al., 2022; Younes, 2014, 2020). In 
Germany, measures ranged from the so-called ‘dragnet investigation,’ which included 
proposals to monitor students with Arab backgrounds at German universities16, to citizen
ship tests that targeted only applicants from Islamic countries (Amir-Moazami, 2022, chap. 
5). Additionally, prevention programs were introduced that – benignly framed – aim to 
pre-emptively manage and shape Muslim and (Bossong et al., 2022) and Palestinian sub
jects (Qasem, 2020).
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Staatsräson’s temporal logics: pre-emptive governance and ‘Permanent 
Security’

The performative association of antisemitism and Islamism follows a pattern which has 
long been established by the global war on terror (Feldman & Medovoi, 2016; Kundnani, 
2015; Middel, 2007; Zine, 2022) and its ‘logic of permanent warfare that underwrites both 
the international intensification of Islamophobia and the emergence and deployment of 
an expanding set of security apparatuses whose categorical, geographic and historical 
permeability define warfare as radically open-ended’ (Feldman & Medovoi, 2016, p. 1, 
emphasis added). The patterns and temporal logic of these preventive-repressive govern
mental practices closely resemble those of Staatsräson: security is to be guaranteed by 
acting before specific events occur or certain conditions are met to minimize the antici
pated harm of a perceived threat.

Both ideological frameworks – the fight against Israel related antisemitism and the 
fight against Islamism – thus share the same temporal structure: Germany’s genocide 
against Jews serves as the moral and ideological foundation, i.e. the ‘wisdom’ of the 
Staatsräson, so to speak, for the measures to ‘protect Jewish life’, translated into the 
unconditional protection of the state of Israel in the present and future. In a similar 
vein, 9/11, subsequent terrorist attacks, and, most recently, 10/7 are invoked as past 
turning points – ‘civilizational breaks’17 – to justify present actions and to shape future 
policies. This temporal logic is crucial in legitimizing preventive measures aimed at avert
ing potential threats. These measures can range from the justification of aerial bombard
ments, mass killings of civilians, destruction of conditions of life for entire populations to 
the tightening of border regimes with deportations, restrictions of citizenship laws, or the 
expansion of anti-terrorism legislations with enhanced surveillance of Palestinian, Arab 
and/or Muslim populations (see Kundnani, 2015; Samour, 2023; Zine, 2022).

The intensification of surveillance and military interventions under the banner of the 
‘war on terror’ and its associated ‘war on antisemitism’ (Younes, 2020) are infused with 
ideological purpose. Beyond sustaining the power and survival of the fittest, they seek 
to legitimize a civilizing mission directed at ‘barbaric others’ (cf. Asad, 2007). In his 
seminal work on the legal and moral distinctions between ‘terrorism’ and ‘war’ or military 
intervention conducted by powerful states, Talal Asad writes in this vein: 

… insofar as military intervention by Western powers continue this colonial tradition [of 
dividing the world into civilized and Barbarians], it should be evident that their primary 
aim is not the protection of life as such but the construction and encouragement of 
specific kinds of subjects and the outlawing of all others. (Asad, 2007, p. 36).

The ideological and the repressive state apparatus thus gets justified by the construction 
of a constant scenario of insecurity, danger and enmity. This closely aligns with what Dirk 
Moses has termed ‘permanent security’ (Moses, 2021b). Rooted in a pre-emptive ration
ality, the aspirations for ‘permanent security’ legitimise entire groups to be targeted 
not for actions they have committed, but for what some of those labelled as part of 
the group have done or might do in the future. As Moses contents, collective guilt is 
assigned and pre-emptive measures are taken, when the group itself is homogenised 
and a constructed as a potential security risk (Moses, 2021b, p. 275).

Such pre-emptive rationalities have also been prevalent in university contexts. For 
instance, administrations have justified the disinvitations of renowned scholars like 
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Francesca Albanese or Eyal Weizman who have foregrounded Israel’s genocidal violence 
with reference to the ‘heightened security situation’ (‘zugespitzte Sicherheitslage’)18. In 
other cases, scholars affiliated with Jewish Voice for Peace have been disinvited from 
scheduled talks, referring to the movement’s listing in the 2024 intelligence report as 
justification.19

The framework of ‘permanent security’ also appears to guide scholars in Germany who 
align themselves with Staatsräson. In this vein, political scientist Martin Wagener, for 
instance, has linked Staatsräson to Muslim immigration. He argued that Germany’s 
asylum policies endanger ‘Jewish life’ because ‘70 percent of all asylum applications 
come from people with a Muslim background.’20 Similarly, anthropologist Susanne Schrö
ter responded to a proposal by the Party Die Linke in January 2024 to provide medical care 
for wounded and malnourished Gazans in Germany by stating: ‘The Left Party wants to 
bring Palestinians from Gaza to Germany. I guess that’s what you call actively importing 
antisemitism.’21 Her comment was accompanied by an image of a heavily injured child 
from Gaza.

The ideology of Staatsräson has thus enabled a biopolitical framework in which even 
the mass killing of Palestinian children is framed as a form of preventive self-defence 
against imagined future threats. This ‘burn the nest’ logic (Moses, 2021b, p. 39), commonly 
invoked by proponents of replacement theory, ultimately serves to rank lives into those 
deemed valuable, livable, and superior above those rendered inferior, dangerous and thus 
killable.

The ideological state apparatus is thus not only maintained through the ‘shield of 
repression’ but also continuously reproduced by political and intellectual elites. In the fol
lowing sections, I therefore expand my analytical scope of securitisation toward an 
approach that understands Staatsräson as a performative apparatus that hails subjects 
into positions of loyalty, complicity and affective attachment to the state. This mode of 
subject formation is particularly evident in the domain of academic knowledge pro
duction, where expectations to align with Staatsräson are largely tacit because they are 
deeply embedded in institutional norms, professional routines and epistemic orders.

Staatsräson as interpellation

In their analysis of the silence and erasure of Palestine in German academic spaces, 
Younes and Al-Taher (2024) powerfully trace ‘silence as a paradigmatic re-/action when 
speaking about Palestine in German-speaking academia, especially if speaking as a Pales
tinian’ (2024, p. 152). Their intervention is pivotal in that it exposes how the erasure of 
Palestine has been structurally built into the university walls in conjunction with the colo
nization of Palestine long before October 7.

In what follows, I shift focus to the operations of these dynamics through the analytical 
lens of ideological interpellation. To illustrate this, I use the case of the internationally 
renowned anthropologist Ghassan Hage. His case sparked off significant public attention 
and exposes the systematic technologies of inspection that follow a familiar choreogra
phy. Scholars are internally or publicly defamed for their publications, lectures, classroom 
discussions, social-media posts, or for signing letters in support of BDS. In this process, 
terms such as ‘genocide,’ ‘settler colonialism,’ or ‘apartheid’ – when applied to Pales
tine/Israel – are stripped of context. They are weaponized as tests of antisemitism or as 
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evidence of alleged affinity with terrorism. These mechanisms reveal how discourse itself 
is policed and how ideological conformity is enforced within and beyond academic 
spaces. The scholar is then summoned by university authorities and urged to distance 
herself from the accusations. Precisely because universities continue to pride themselves 
on their liberal credentials, these interrogations usually take place behind closed doors (cf. 
Mittermaier, 2025).

Hage’s case follows precisely this script, but with a more dramatic ending. Having 
expressed support for BDS and frequently commented on political violence on Facebook, 
Hage posted, for example, that Israel’s ‘destructive power and desire to humiliate’  
… ‘resembled Nazi violence in its vulgarity’ (Hage, 2024). The Springer press outlet Die 
Welt am Sonntag – itself involved in real estate deals in illegal Israeli settlements in the 
West Bank22 – picked up his posts and sent him questions such as: 

Can you understand why critics might consider your statements antisemitic? You wrote: “Last 
week my nominators were asked to make a statement not about my intellectual worthiness 
but about my BDS sympathies.” Why do you believe such questions are inappropriate?23

More importantly for my concern, the newspaper had simultaneously sent the same set of 
questions to the head of the Max Planck Institute (MPI), which had invited Hage as a senior 
fellow for two years. Instead of contacting Hage directly or supporting him in the face of 
an unfolding smear campaign, the MPI forwarded his posts to its legal department. The 
latter concluded that comparing Israel’s actions to those of Nazi Germany constitutes 
‘antisemitism’ ‘according to German law’ (Hage, 2024). The MPI subsequently terminated 
Hage’s contract stating that his posts on social media expressed ‘views that are incompa
tible with the core values of the Max Planck Society.’24 Apart from this brief statement, MPI 
deleted all traces of his two-year affiliation with the institute. The Labour Court in Halle 
rejected Hage’s lawsuit against his dismissal, arguing that he had ‘placed Israel’s consti
tuted statehood’ [‘verfasste Staatlichkeit’] in doubt and thereby so gravely violated his 
contractual obligations toward the Max Planck Institute that ordinary termination did 
not require prior warning.’25

What is telling in this example is the triad of a media smear campaign, its adoption 
within academic institutions, and finally a court ruling that transforms scandalizing 
language into a legal-bureaucratic speech act, while reproducing the Staatsräson’s discur
sive script. Hage’s case is thus symptomatic of how Staatsräson operates as a form of ideo
logical interpellation in the Althusserian sense. Althusser famously argues that ideology 
transforms individuals into subjects through a process akin to a policeman’s everyday 
act of hailing: ‘Hey, you there!’ (Althusser, 1997, p. 42). The individual recognises herself 
as a subject precisely through this act of being addressed. In a footnote, Althusser 
notes that this act of hailing takes on a ‘special form’ when performed by a police 
officer addressing a suspect. Yet in most cases of ‘commonplace everyday hailing,’ inter
pellation does not require the intervention of the repressive state apparatus. Instead, ‘the 
vast majority of (good) subjects ‘work all right’ all by themselves,’ guided by the diffuse 
operations of ideology (Althusser, 1997, p. 48).

While I am aware of the limitations of Althusser’s model in capturing the complexities 
of subject formation (Butler, 1997), I nonetheless find it a productive lens for analysing 
Staatsräson as a paralegal mode of governance within the academic field – and likely 
beyond. Along these lines Sami Khatib interprets the recurrent accusation of 
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‘sympathising with Hamas’ as a form of interpellation. The often-posed question: ‘Do you 
condemn Hamas?’, Khatib argues, functions as a ‘compulsive pseudo-question’: 

Those who act out by repeating this question already know that the addressee does not 
conform to the questioner’s worldview. The rationale of this pseudo-question is thus para
doxical: it only accepts a yes, yet knows that a yes is either a lie or tautological. As a question, 
it cancels itself out. Instead, it pronounces an ideological interpellation: do you support the 
Western world order, its ruling ideology … , and do you condemn the entire spectrum of 
Palestinian resistance, from peaceful boycotts to the Hamas attacks of 7 October? Palestinians 
should accept their colonial subjugation, should not resist, and should, ideally, disappear and 
with them the annoyance of the Palestinian question. (Khatib, 2024, pp. 22/23, emphasis 
added).

I want to extend Khatib’s insightful analysis to further unpack the interplay between the 
ideological and repressive state apparatuses in the interpellative operation of Staatsräson. 
Being labelled ‘antisemitic’ or ‘Islamist’ compels the interpellated subject to respond – by 
denial (‘No, I am not an antisemite/Islamist’), apology (‘Forgive me if anything I said 
appeared antisemitic/Islamist’), concession (‘Of course antisemitism/Islamism must be 
condemned, but anti-Zionism is not antisemitism/solidarity with Palestine is not Isla
mism’), or rejection (‘Criticizing the state of Israel is not antisemitic/resistance to occu
pation is not Islamism’). Yet regardless of the response, the subject is placed under 
suspicion and must prove her innocence. In doing so, she implicitly affirms the terms 
of the interpellation and thereby joins the rituals of Staatsräson. Even silence invites sus
picion and speculation.

As Khatib rightly notes, the accusatory framework remains unquestioned because its 
criteria are fixed in advance. Interpellation thus reinforces the sovereignty of the interpel
lator. As Younes pointedly observes: ‘as a Palestinian, any person can potentially accuse 
you of various formations of terror and the function of the accusation is to be judge, 
jury and executioner at the same time. Once labelled anti-Semitic the path is marked 
and it’s hard to get out.’ Blaas and Younes (2022), emphasis added). It is thus interpellation 
itself that produces the ‘antisemitic’ or ‘Islamist’ subject. At the same time, it effaces the 
interpellating authority – the ‘knowing subject’ whose criteria of interrogation are 
obscured precisely through the discursive act of rendering its framework self-evident 
and necessary.

This framework reproduces what Nils Riecken (2024) has described as ‘absolutist posi
tivism’ in his analysis of German universities’ adoption of the IHRA definition. It replicates 
the figure of the distant, disembodied observer (Haraway, 1988), who takes the form of an 
interrogator who claims to operate from neutral ground. At the same time, she remains 
beyond scrutiny. Objectivist definitions of antisemitism and Islamism eliminate the 
need for interpretation and context. Instead, they present themselves as established 
facts. The absolutist positivist framework furthers the securitisation of knowledge by 
severing it from its embodied, historical, and (geo)political conditions and by rendering 
it a tool of governance.

In this context, everyday interpellations of ‘antisemitism’ or ‘Islamism’ serve to centre 
and reproduce the figure of the antisemite, the Islamist, or the Hamas sympathiser as the 
ultimate threat towards the German state. They redirect attention away from what the 
interpellated subject has to say about Israel’s genocidal violence, Germany’s complicity, 
or the persistence of racially structured injustices.
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Since being interpellated as antisemitic or Islamist can close doors to academic careers, 
surveillance has generated techniques of self-surveillance, self-censorship and self-silen
cing – both in Germany (Younes & Al-Taher, 2024) and in other parts of the Global 
North (cf. Fassin, 2026). These anticipatory rationalities reflect the temporal structure 
inscribed in Staatsräson and its security apparatus. Scholarship that risks being interpel
lated as antisemitic or as supporting Hamas, simply for naming Israel’s illegal occupation, 
territorial expansion, ethnic cleansing and the erasure of Palestinians, has therefore rarely 
been visible in German academia. When it appears, it has been published anonymously 
(Anonymous, 2021) or under pseudonyms (Neumann, 2023). In Althusserian terms, sub
jects ‘work all by themselves, without there being any need to post a policeman 
behind each and everyone of them’ (1997, p. 177) precisely because they police 
themselves.

A telling example of such pre-emptive obedience is the article published in Verfas
sungsblog under the pseudonym Clara Neumann (2023). It documents the constraints 
in the German public sphere produced by Staatsräson and the IHRA definition of antise
mitism as symptoms of a ‘narrowing of discourse’ (Diskursverengungen). The article does 
little more than present factual developments that illustrate the authoritarian logics of 
Staatsräson. That it had to be written under a pseudonym is itself symptomatic of the dis
cursive constrains it unravels. More revealing however, is the endnote added by the jour
nal’s editors: 

We have received letters according to which the phrase “narrowing of discourse” in the 
context of criticism of Israel and antisemitism is sometimes understood as an allusion to anti
semitic conspiracy myths. Of course, that wasn’t intended, but we can understand that the 
wording can give that impression. We are very sorry. (Neumann, 2023, translation mine, 
emphasis added).

Such confessional and concessional modes indicate that the rituals of the ideological state 
apparatus have effectively reproduced ‘good subjects’ who display obedience to the 
Staatsräson. The fact that the ‘shield’ of the repressive state apparatus can bare its 
teeth at any time does not explain why most subjects seem to ‘work by themselves.’ 
The ideology of Staatsräson appears to have become so deeply embedded in the social 
fabric that most university staff – that is, the intellectual elite – have remained silent, 
indifferent, or even affirmative regarding Germany’s complicity in Israel’s genocidal vio
lence and its domestic securitising effects. The threat of sanctions – embodied in the 
repressive state apparatus that underlies interpellation – is clearly intended to instil 
fear and enforce silence within academia. Yet the fact that so many academic subjects 
‘work by themselves’ calls for an analytical framework beyond securitisation and state 
of exception traditionally associated with reason of state Staatsräson operates as an insti
tutionalised and materialised form of ideological pedagogy: it has become sedimented 
within the bureaucratic and epistemic infrastructures of state institutions, including aca
demic ones. It has shaped how subjects think, act, and reproduce its norms.

It is therefore crucial to expand Althusser’s model of direct hailing by accounting for 
more diffuse, anticipatory modes of subject formation, and, more importantly, by fore
grounding the racializing logics of interpellation (cf. Hall, 1996). Not everyone is interpel
lated in the same way. Likewise, Staatsräson does not operate evenly across populations. 
Rather, it follows a distinctly racialized logic. Certain groups – Muslims, Arabs and 
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Palestinians – are marked as suspect before they even speak. Their transformation into 
interpellated subjects is based on suspicion and marginalization.

Echoing this logic, then Vice-Chancellor Robert Habeck (Green Party), in his widely cele
brated speech on ‘Israel and Antisemitism,’ addressed Germany’s entire Muslim popu
lation and demanded that they explicitly denounce antisemitism. Moreover, he 
threatened those without German citizenship or residency rights with deportation 
should they ‘fail to condemn terrorism with sufficient clarity.’26

In contrast, unmarked white ‘German-German’ individuals are more readily hailed as 
‘good subjects.’ They are expected to have internalized dominant narratives of 
memory, responsibility, security and Western civilizational supremacy. In this way, the 
deeply entangled relationship between state structures and institutions of higher edu
cation, combined with liberal ideals such as academic freedom or institutional autonomy, 
serves to reproduce a compliant majority. This majority affirms Staatsräson without chal
lenging or even noticing systemic, in-built exclusions and global injustices.

In our case, the ideological interpellation of antisemitism and Islamism also operates 
on an everyday basis through its repetitive and widespread use, which performatively 
sets the terms and limits of discourse. Within academic institutions, the effectiveness of 
this routinized interpellation rests on the continued dominance of an epistemic order 
rooted in colonial and racial hierarchies. Within this order, postcolonial and decolonial cri
tiques are frequently sidelined because they challenge the very foundations of what is 
institutionally recognized as ‘proper science.’ When these critiques address the entangle
ments of ongoing imperial or settler-colonial violence with racial capitalism, they are 
often reclassified as ‘political activism’ and thereby delegitimized as forms of allegedly 
neutral and proper knowledge.

A concrete example of such indirect yet powerful interpellative practices is the inten
sified policing of academic knowledge production by state bureaucrats and politicians. A 
case in point, driven by Staatsräson, is the recurrent wave of attacks on postcolonial scho
larship. Since October 7, the public discrediting of anti-, post- and decolonial research – as 
a so-called ‘postmodern tendency of activist academia’27 and allegedly prone to antise
mitism – has escalated. This backlash targets scholarship that has critically demonstrated 
how Israeli settler colonialism is founded upon and sustained by colonial and racialized 
violence (e.g. Khalidi, 2020; Mamdani, 2020; Puar, 2017; Sabbagh-Khoury, 2023).

In his aforementioned speech, Habeck issued a stark warning: ‘Anti-colonialism must 
not slip into antisemitism.’28 Felix Klein, Germany’s Federal Commissioner for Antisemitism 
and Jewish Life, translated this admonition into a blunt diagnosis in one of the country’s 
leading newspapers.29 He equated ‘academic antisemitism’ and ‘postcolonial antisemit
ism’ with what he called their ‘unequal sister’: ‘antisemitism among Muslims, which is 
both embraced and concealed by left-wing antisemites’.

There is much to unpack in such polemics, which Stefan Ouma aptly termed ‘gut- 
feeling science’ (‘Bauchgefühlwissenschaft’).30 However, my concern here is not so 
much to defend postcolonial scholarship against its narrowness by enumerating their 
errors and misrepresentations. I am more concerned with the question on what basis 
– through which expertise and under what mandate – state officials like Klein with a 
background in law and diplomacy claim authority to pass such encompassing and 
defaming judgment on a complex and dynamic research field like postcolonial studies. 
These entanglements reveal how Staatsräson has established a securitised order of 
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knowledge in which entire fields of research are construed as threats to both Israel and 
Germany.

The incentives of Staatsräson

Figures like Klein reveal another important dimension in the performativity of ideological 
interpellation beyond repression and sanction. The security apparatus of Staatsräson is 
not only repressive. It is also highly productive. Staatsräson also gets reproduced through 
modes of academic knowledge production. It creates career opportunities for obedient ser
vants of the state who uphold its ideology, ensure that critique is sanctioned or turn away 
when others get punished. Similarly, within academic knowledge production, Staatsräson’s 
ideological components have generated opportunity structures, for example through 
research positions and funding. This is meant to encourage academics to perpetuate its 
logics while normalizing repression and complicity in genocidal violence.

Over recent decades, ‘Islamism’ has been constructed as a primary threat to Germany, 
Europe, and ‘Western civilisation’ more broadly (cf. Asad, 2007; Doughan, 2018; Fadil et al., 
2019), and turned into a focal point for massive state funding (Amir-Moazami, 2022; 
Qasem, 2020). Likewise, ‘antisemitism research’ is also considered particularly eligible for 
funding if it obeys state logic.31 This has less to do with academic standards of quality 
than with attention economies and political loyalties and anticipatory adaptation to expec
tations. In contrast, knowledge on Israel’s decades-long oppression of Palestinians and its 
Western allies’ complicity has been systematically silenced, erased, or marginalized 
through funding priorities and research politics. Thus, Staatsräson not only produces 
enemies but also allies of the state by channelling incentives within knowledge production.

Those ‘bad subjects’ who resist this interpellation or highlight the ongoing genocide, 
imperial geopolitics, racial capitalism, or state repression risk sanctions, ranging from 
smear campaigns to contract terminations. Yet more often, disciplinary measures 
operate without formal accountability: ‘bad subjects’ remain in precarious positions, 
struggle to secure funding, or are excluded from academic hiring, and thus disappear 
from the academic institutional scene. The control over knowledge production, driven 
by Staatsräson, is already firmly entrenched, regardless of whether secret services are 
deployed on campuses to spy on critical scholars under weaponized notions of antisemit
ism and Islamism.32

The interpellative power of Staatsräson has even deepened the entanglement between 
state apparatuses and public universities. Many university administrators continue to 
profess commitment to liberal principles – rational deliberation, academic freedom, insti
tutional autonomy – while simultaneously aligning with the demands of Staatsräson. They 
thereby resemble a Weberian ideal type of state official, whose ‘honour … lies in the 
ability – if the authority above him insists on an order that contradicts his own beliefs – to 
carry it out conscientiously and with the same precision as if it were his own conviction, 
resting the responsibility on the one who issued the command’ (Weber, 1922/1972, p. 833).

Yet liberal principles have never been immune to racial and colonial exclusions, neither 
in general (Asad, 2013; Goldberg, 2002; Mehta, 1999; Mills, 1997) nor within institutions of 
higher education (Ahmed, 2012; Al-Taher & Younes, 2024). The ideology of Staatsräson 
illustrates this continuity, being manifested in institutional support for the Israeli 
settler-colonial state through ongoing academic cooperation, moral endorsement, and 
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near-complete silence on the assault on Palestinians. Interpellation into the logics of 
Staatsräson thus coincides with interpellation into the liberal order. Both are rooted in 
racial-colonial structures that have long underpinned institutionalized liberal freedoms. 
In the context of my analysis, the colonial legacies of liberalism are manifested in the 
decades-old construction of Islam, Muslims, Arabs and Palestinians as a challenge, if 
not an existential threat, to the liberal project itself (Amir-Moazami, 2024; Asad, 2013).

These exclusions, however, operate more subtly today than under formal colonialism 
both because liberal freedoms have become constitutionalised and because they are con
tinuously evoked by university administrations. It is precisely these invocations that con
tribute to the concealment of repression and partly explains why the authoritarian 
practices of Staatsräson continue to operate largely uncontested.

We must therefore ask whether university administrators’ obedience to a state appar
atus that ranks human life by distinguishing between those deemed worth ‘protecting, 
cultivating and strengthening’33 and those not even worth a word contradicts or con
forms to their ‘own beliefs,’ as Weber puts it. I am not interested here in speculating 
about motives or intentions. Rather, I argue that the continued open or tacit endorsement 
of Staatsräson by university heads and by academics, along with their silence on Israel’s 
excessive violence, cannot be reduced to political or media pressure. It must be under
stood as an embodiment of the ideological components that reproduce the state appar
atus. In this sense, the widespread acceptance of its ideological tenets is not only the 
product of overt repression but of everyday pedagogical and discursive practices that 
render dissent threatening and that put dissenting subjects in danger.

Conclusion

Analyzing the interplay of securitization and ideological interpellation, in this article I 
argued that Staatsräson operates not merely as a political doctrine or policy but as a 
powerful ideological framework that shapes the boundaries of knowledge production. 
Through the dual lenses of securitization and interpellation I have illuminated how Staats
räson translates unconditional loyalty to Israel into a security logic that justifies excep
tional measures. Within academia, Staatsräson manifests in the delegitimization, 
sanctioning and silencing of dissent, especially when voiced from racialized, post-, and/ 
or decolonial positions. The internalization of its ideological tenets has become so 
deeply embedded in academic infrastructures that Staatsräson structures what can be 
said, taught, and researched, and what is recognized as legitimate knowledge.

Seen from this angle, Staatsräson not only shapes Germany’s intimate alliance with the 
state of Israel and self-positioning within a devastating global security architecture. It also 
governs the very conditions under which knowledge about these relations is produced 
and legitimized.

To return to my opening vignette, I want to emphasize once more that the workings of 
Staatsräson within the academic field cannot be fully understood without linking them to 
broader global dynamics and to what decolonial scholarship has conceptualized as epis
temicide, that is the systemic disqualification, marginalization and erasure of forms of 
knowledge that challenge dominant power structures. The erasure of Palestinians 
along with the destruction of all universities in Gaza exemplify these dynamics with par
ticular force. To speak of epistemicide in this context, therefore, is not merely to name a 
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condition of loss. It is to unsettle the institutionalized coproduction of this loss through 
the moralized securitization and channeling of discourse.

It is thus urgent to interrogate the very knowledge order that has made such tech
niques of inspection, self-policing and obedience possible in the first place. To push 
the analyses further, a more profound understanding of Staatsräson in the academic 
field would require a genealogically informed inquiry into the postwar formation of the 
German university and its entanglement with the consolidation and ongoing expansion 
of the settler-colonial state of Israel.

Such an inquiry would involve examining the sedimented formations that have sus
tained the securitizing and racial logics underpinning the German Staatsräson. These 
include epistemological architectures, disciplinary regimes, as well as classificatory frame
works that continue to define what counts as legitimate knowledge and who is recog
nized as a knowing subject. These formations operate through politics of prioritization 
and through the funding of research fields co-constitutive of Staatsräson. They have 
paved the way for the more overt forms of censorship and repression that have 
become prevalent since October 7.

At this juncture, it becomes necessary to confront what Ruth Mas has called the ‘epis
temology of genocide’: ‘the fundamental confrontation with the temporality of what 
remains when knowledge is being syncopated with the slaughter and annihilation of a 
people. It is the genealogical grounding of its conditions. It insists, against all prohibitions, 
that a genocide actually is. It makes knowable what it is, but also who and what its sub
jects are.’ (Mas, 2025). Such a lens draws attention to the temporal and epistemic ruptures 
through which Staatsräson organizes knowledge and links academic silence to broader 
histories of annihilation.

At the same time, understanding Staatsräson’s academic operations requires closer 
attention to concrete institutional practices of complicity. Maya Wind’s pioneering work 
on the entanglement of Israeli universities and settler colonialism provides a crucial start
ing point to explore how collaborations between German academia and Israeli insti
tutions reinforce the state’s political aims and how they shape knowledge production 
and material gains, including security collaborations (Wind, 2024).34 Reports on academic 
complicity in Germany, predominantly initiated by student collectives, are pioneering in 
this regard.35

Such enhanced efforts to foreground the epistemic foundations of the Staatsräson and 
its devastating consequences simultaneously gesture towards the limits of both securiti
sation and ideological interpellation. Despite repetitive and multilayered ideological 
hailing that seeks to defame ‘bad’ subjects and produce obedient ones, objections 
persist through epistemic disobedience, post- and decolonial critique, public protest 
and boycott. In this regard, the intensified coupling of the ‘fight against Israel related anti
semitism’ with ‘fight against Islamism’ looks like the desperate attempt to repair a broken 
and destructive system of domination on the verge of collapse.

Notes

1. https://www.bundesregierung.de/breg-de/service/bulletin/rede-von-bundeskanzlerin-dr-ang 
ela-merkel-796170 (all translations from German to English are my own unless otherwise indi
cated, emphasis added). As Daniel Marwecki shows, this doctrine has evolved since the late 
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1950s and was constitutive for what he calls Germany’s ‘whitewashing’ from its Nazi past 
(Marwecki, 2020).

2. https://jacobin.de/artikel/universitaet-besetzung-gaza-palaestina.
3. Quoted from an interview with the president of the Freie Universität Berlin in response to the 

immediate eviction of a peaceful protest camp on 7 May 2024: https://www.sueddeutsche. 
de/politik/unis-propalaestina-protest-berlin-fu-ziegler-1.7252090.

4. https://www.bmi.bund.de/SharedDocs/downloads/DE/publikationen/themen/heimat-integr 
ation/nasas.html.

5. https://www.bundestag.de/dokumente/textarchiv/2019/kw20-de-bds-642892.
6. The IHRA-definition of antisemitism from 2015 was originally drafted as a working definition 

but got gradually institutionalized in many countries with close ties to Israel. (https:// 
holocaustremembrance.com/resources/arbeitsdefinition-antisemitismus). Germany extended 
the definition with the following phrase: ‘In addition, the state of Israel, which is understood 
as a Jewish collective, can also be the target of such attacks.’ (https://www.antisemi 
tismusrechner.de/Webs/BAS/DE/bekaempfung-antisemitismus/ihra-definition/ihra-definition- 
node.html). For an intriguing critique of the problems of the IHRA-definition in German insti
tutions of higher education see Riecken (2024).

7. The Resolution for the ‘Protection and Cultivation of Jewish Life in Germany’ from 2024: 
https://dserver.bundestag.de/btd/20/136/2013627.pdf and the Resolution ‘Taking a firm 
stance against Antisemitism and Hostility toward Israel in schools and universities, and ensur
ing the protection of free discourse’ from 2025: https://dserver.bundestag.de/btd/20/147/ 
2014703.pdf).

8. https://dserver.bundestag.de/btd/20/147/2014703.pdf.
9. ‘Taking a firm stance against Antisemitism and Hostility toward Israel in schools and univer

sities, and ensuring the protection of free discourse.’ (Riecken, 2024, p. 4, emphases added).
10. It goes without saying that the uneven application of liberal freedoms is neither unprece

dented nor exceptional. As numerous critics of liberalism have shown at length, liberal 
rights contain inherent limitations and exclusions that are rooted in the imperial legacies 
of their implementation, majoritarian rule and exclusionary social norms and conventions 
(Amir-Moazami, 2024; Asad, 2013; Brown, 2006; Brown & Halley, 2002; Goldberg, 2002; 
Mahmood, 2015; Mehta, 1999). Academic institutions have never been immune to these 
dynamics but have rather reproduced these in-built exclusions (Ahmed, 2012; Al-Taher & 
Younes, 2024).

11. https://www.hrk.de/positionen/beschluss/detail/kein-platz-fuer-antisemitismus/. Remarkably, 
the HRK largely drew its inspirations and conclusions from student organizations (Riecken, 
2024, p. 9). This is exceptional, given that within the hierarchical system of German academia, 
student groups usually have very limited influence on university decision-making, especially 
regarding political positions. This stands in stark contrast to student movements who expressed 
solidarity with Palestine. These have faced harsh and at times overtly carceral measures from 
university administrations (cf. Al-Taher & Younes, 2024: 411f.; Thompson & Tuzcu, 2024).

12. https://www.hrk.de/presse/pressemitteilungen/pressemitteilung/meldung/hrk-fordert-entsc 
hiedenes-eintreten-gegen-antisemitismus-an-hochschulen-5016/, emphasis added.

13. This is even more ironic because as the IHRA definition of antisemitism claims that equating 
the state of Israel with Jews can be antisemitic.

14. Verfassungsschutzbericht Berlin 2023, p. 30 (emphases added): https://www.berlin.de/sen/ 
inneres/verfassungsschutz/publikationen/verfassungsschutzberichte/.

15. Verfassungsschutzbericht 2024, p. 54, 186, 289: https://www.verfassungsschutz.de/SharedDocs/ 
publikationen/DE/verfassungsschutzberichte/2025-06-10-verfassungsschutzbericht-2024.pdf? 
__blob=publicationFile&v=4.

16. As part of this initiative, universities were expected to compile lists of students with Arab 
names and submit them to the domestic intelligence service (cf. https://www.spiegel.de/ 
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Fekete, 2009, chap. 4.
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17. See, for example, Irme Stetter-Karp’s statement in the name of the German Central Council of 
Catholics: https://www.zdk.de/presse/2023/der-7-oktober-markiert-einen-zivilisationsbruch.

18. See https://www.fu-berlin.de/presse/informationen/fup/faq/albanese-weizman/index.html.
19. https://taz.de/Antisemitismus-und-Wissenschaftsfreiheit/!6097060/.
20. https://www.nzz.ch/meinung/was-staatsraeson-heisst-deutschland-muss-den-worts-case-bez 

ueglich-israel-zu-ende-denken-ld.1769267.
21. The tweet was deleted in the meantime, and a new message was posted: ‘Bringing Palesti

nians from Gaza to Germany, as demanded by the Left Party, also means bringing Hamas sup
porters to Germany.’: https://x.com/susannschroeter/status/1742928097266254231.

22. https://theintercept.com/2024/02/05/axel-springer-israel-settlement-profit/.
23. https://www.welt.de/politik/deutschland/plus249881966/Max-Planck-Gesellschaft-Antisemit 

ismus-Skandal-erschuettert-deutsche-Nobelpreis-Schmiede.html.
24. https://www.mpg.de/21510445/statement-ghassan-hage.
25. https://lag.sachsen-anhalt.de/fileadmin/tsa_rssinclude/landesarbeitsgericht_11_12_2024_pr 

essemitteilung_lag-arbeitsgericht-halle-ordentliche-kuendigung-der-max-planck-gesellschaf 
t-beendet-befristetes-arbeitsverhaeltnis-mit-ghassan-hage.pdf.

26. https://www.youtube.com/watch?v=PTGySz1UOcw.
27. https://www.netzwerk-wissenschaftsfreiheit.de/wp-content/uploads/2023/12/NWF_OB_Deko 

lonisierung_20231027.pdf.
28. https://www.bmwk.de/Redaktion/DE/Downloads/M-O/manuskripte-habeck-ueber-israel-und- 

antisemitismus-de.pdf?blob=publicationFile&v=.
29. https://www.faz.net/aktuell/karriere-hochschule/akademischer-antisemitismus-hierarchien-d 

es-hasses-felix-klein-19531381.html.
30. https://taz.de/Kritik-an-Postkolonialen-Theorien/!6000114/.
31. The Federal Ministry of Education and Research has already launched calls for research to ‘fight 

against antisemitism’ through academic research (https://www.bundesanzeiger.de/pub/ 
publication/qGfaSV4SwcD69ncXbrp/content/qGfaSV4SwcD69ncXbrp/BAnz%20AT%2016.12. 
2024%20B5.pdf?inline; and https://www.bmbf.de/SharedDocs/Pressemitteilungen/DE/2025/ 
01/270125-Antisemitismus.html.

32. In the context of an open letter signed by academics objecting against massive police pres
ence on campus to evict a student protest camp at FU Berlin (https://docs.google.com/forms/ 
d/e/1FAIpQLSfVy2D5Xy_DMiaMx2TsE7YediR6qifxoLDP1zIjKzEl9t1LWw/viewform), political 
authorities raised the idea that the Federal Office for the Protection of the Constitution 
should inspect scholars to prevent ‘antisemitism’ (see Die Zeit, 16 May 2024). The federal com
missioner for Antisemitism, Felix Klein, reiterated the idea to enforce punitive law on campus 
to prevent protests. In the same breath he endorsed Trump’s idea to ethnically cleanse Gaza 
and turn it into a ‘Riveria’ as ‘worthy of discussion’ (Der Spiegel, 4 March 2025).

33. https://dserver.bundestag.de/btd/20/136/2013627.pdf.
34. A recent example for enhanced collaborations is the conference ‘Building Bridges’, which 

honoured “60 Years of Diplomatic Relations in Research and the Centennial Celebrations of 
Technion and Hebrew University’ supported by the State of Saxony and the VW foundation: 
https://doo.net/event/186063/order. The conference ‘Designing Security – A Conference for 
Those Who Shape the Future of Defence’, organized at the Helmut Schmidt Universität in 
Hamburg invited Dr. Ofra Graicer from the Israeli Defence Force: https://aodnetwork.ca/ 
designingsecurity/.

35. See for example: https://www.academicsforjustice.com/reports/feb_25_2025.pdf.
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